
There is a family of plants known as saxifrage. The name is of Latin 

derivation, and means “rock breaker.” These tiny little plants put their 

roots down into the cracks of a rock and break it into pieces. The fragile, 

soft rootlets crush the hard rock because there is life in the roots. 

The Kingdom of God appears to be as fragile as these plants. But the 

early Christians put the tiny rootlets of their thoughts and actions down 

deep into the cracks of the great pagan systems of religion and life in 

their day. Before men realized what had happened, those great systems 

had crumbled into ruins. 

The parables of the mustard seed and the growing seed, which we 

have been considering, emphasize the extensiveness of the growth of 

the kingdom. We now turn our attention to some other images that Jesus 

used: yeast, salt and light. These all serve to illustrate the intensiveness of 

the impact of the kingdom. 

Having looked at the outward extent of this growing kingdom, we 

now consider its inner workings. We will see how it works, permeating 

society, influencing from within. The influence may be largely covert, but 

ultimately it will bring about the conclusion that Jesus has proclaimed. 

Those who carry the message of the kingdom are spiritual saxifrage: the 

rock-breakers. Their message, working from within, will triumph. 
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Ultimately its influence will permeate society, and the return of Jesus will 

be the crowning glory and conclusion of the process. 

So it is crucial, as we consider the yeast, salt and light, to realize that 

all relate to the present, not to the future. The process of leavening is 

going on in an unleavened society. Salt is being applied to a world that 

is decaying. Light is shining amidst darkness. And all are preparing the 

way for the coming of Jesus when the influence of the kingdom will 

have had far-reaching effects on the world that he came to save.

            

Leavening the Lump

First, then, let us look at the parable of the yeast (Mt 13:33). We have 

previously noted that one of the keys to understanding a parable is to 

look out for the element of surprise. In this parable the surprising thing 

is the quantities involved. The woman making bread seems to be an ordi-

nary housewife. Yet we are told in detail that she took “3 satas” of flour. 

That would be enough to make bread for about a hundred people. No 

housewife in a hot climate in the days before freezers would bake in 

those quantities. 

Jesus is therefore wanting to draw our attention to a process that 

concludes in an end product that is far in excess of our natural expecta-

tions. A little bit of yeast will have far greater influence than we could 

ever imagine. Eventually it will work through “all the dough,” and there 

is a surprising amount of dough for it to work through. To see this in 

more detail, we need to consider what the Bible teaches about yeast or 

leaven. 

Leaven is used in the Bible as a symbol of both good and evil. Only 

the context will make clear the particular sense in mind. As it may be 

spoken of in either way, we can assume when Jesus likens the kingdom 

to leaven, he is not so much referring to its essence (good or bad) as to 

the way in which it operates. 

R.C.Trench illustrates this point when speaking of this parable. He 

writes, “The devil is a roaring lion seeking whom he may devour (1Pe 

5:8); yet this does not hinder the same title being applied to Christ, the 
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The magnificent ruins of the Roman city of Jerash bear testimony to 

the power of the rock-breakers. It was a city that had been founded and 

prospered on the incense trade with Arabia. But the Christians changed 

men’s ideas about burning incense to pagan gods. The great city died. In 

this way, the tiny rootlets of the message of the kingdom smashed the 

whole thought-system of the Roman Empire. 

We must stress that the process Jesus refers to when he speaks of 

yeast, salt or light, is in operation prior to his second coming. It is now 

at work. The Bible promises a full manifestation of gospel blessing before 

Jesus returns.1

The kingdom is hidden in the world and in the present. It will be 

manifested here and now. Psalm 22 is known as the Psalm of the Cross, 

because of its many clear prophetic allusions to the death of Jesus. Yet it 

concludes on a note of triumph, and speaks clearly of the victory which 

flows out of the cross. The victory is that of the cross, not that of the 

second coming. Its climax announces, “All the ends of the earth will 

remember and turn to the Lord, and all the families of the nations will 

bow down before him, for dominion belongs to the Lord and he rules 

over the nations” (v.27,28). 

These verses cannot be speaking of the end of time, because the 

Psalmist goes on to speak of the generations of that day engaged in pro-

claiming his righteousness to “a people yet unborn.” It therefore speaks 

of a point in time when there is still a future, rather than at the end of 

time when Jesus will return to bring history to an end, and time will be 

no more. 

Daniel also had a vision of a kingdom that would grow gradually and 

progressively, until eventually its influence pervaded the whole earth. He 

saw a rock that became a mountain filling the earth. Again it is clear that 

this is to take place in history, rather than at the end of time, for Daniel 

begins his description of the start of this process with reference to the 

fact that it commences “in the time of those kings” (that is, during the 

Roman Empire). 

He goes on to say that this kingdom, which grows gradually from its 

inception in the days of the Romans, will never be destroyed, will crush 

all other kingdoms and will itself endure for ever (Dan 2:35,44,45). 
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(Jn 3:3), almost imperceptibly it is having its intended effect. 

The tragedy is that the church also often fails to see the Kingdom of 

God. This is tragic because the reference in John 3:3 indicates that one 

of the very reasons why we have to be born again is so that we will be 

able to see the kingdom. But whether seen or not, God is working his 

purpose out. Jesus is in the process of making his enemies to be his 

footstool. And so too, we should be working to the same end. Our man-

date is certainly to openly proclaim the gospel. But it is also, in a more 

covert manner, to be influencing society by our very presence within it. 

We must approach that mandate to influence with faith and confi-

dence. Our hope is encouraged by the fact that the effect of leaven is far 

greater than a comparison of the respective quantities would suggest. A 

tiny bit of yeast leavens the whole batch of dough.  

            

A Little Leaven Goes a Long Way

The kingdom has come on earth. While it is initially concealed and 

apparently insignificant, it will actually work through and in time change 

the nature of the whole world. The world will be “leavened.” The nature 

of the Kingdom of God will have permeated society. Throughout the 

process we have to live with mixture. There will be yeast, and that which 

still remains unaffected by it. But at the end of time there will be no 

more mixture, no rival sovereignty, and nothing that has not been trans-

formed by the rule of God.  

Scripture looks forward to that day. The Psalmist anticipated the com-

ing rule of the King in Psalm 72. “In his day the righteous will flourish... 

He will rule from sea to sea... All kings will bow down to him and all 

nations will serve him” (v. 7,8,11). Such scriptures should deal a death 

blow to pessimism. But we have often rationalized our negative outlook 

using apparently Biblical concepts. One that has allowed us to live with 

an eschatology of defeat has been that of the remnant. 

Certainly the Bible speaks in a number of places about a remnant. 

Whenever God’s people have been declining in apostasy, there has been 

a faithful remnant to maintain His testimony on the earth. The future also 
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Lion of the tribe of Judah (Rev 5:5).”2 In other words, the context, rather 

than some rigid system of symbolic interpretation, defines the sense. In 

the case of leaven, whether it is speaking of good or evil, the point in 

question is always the ability of a tiny amount of leaven to totally change 

the nature of that with which it is mixed. 

We see it used in a negative sense in Mk 8:15. There the disciples are 

warned to watch out for the yeast of the Pharisees. They were in danger 

of being influenced by the Pharisees’ desire for signs and proof, rather 

than responding to Jesus in faith. If just a little bit of that attitude were 

able to gain a place in the disciples’ hearts, it would totally spoil their 

relationship with their Master. So in that context, the metaphor referred 

to the ability of a minute amount of yeast to impregnate the material to 

which it is added. It is used as a symbol of corruption. 

However, as a symbol, it is just as appropriate in a positive sense. A 

little bit of yeast can leaven the whole lump for good as well as for evil. 

Jesus is describing the process by which one substance affects another. 

The Kingdom of God has the inherent ability to change the nature of the 

world. 

The emphasis in parable of the yeast seems to be on the word “hid-

den.” It is not the smallness of the kingdom that is stressed here, as in the 

parable of the mustard seed. Rather the concentration is upon the fact 

that the yeast is hidden in the whole. 

In our English translations, the word “mixed” is used: the woman 

mixed the yeast in the dough. A more accurate rendering of the Greek 

would emphasize that she hid it in the dough. The word is enkrupto 

which can be broken down into two parts: en (= in), and  krupto (= 

cryptic). Thus, a literal translation would be to conceal, or to place 

within in order to keep secret. We now use the word “cryptic,” for exam-

ple, to refer to a kind of crossword puzzle, where the solutions are hid-

den in mysterious clues. The yeast is hidden in the dough – as treasure is 

hidden in a field.

This is consistent with the way Jesus spoke of the kingdom. The 

parables both revealed and concealed secrets. The incarnation was 

shrouded in mystery as the glory of the King was concealed in the pov-

erty of the stable. Yet while the world cannot see the Kingdom of God 
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The odds were heavily against them as they were opposed by both the 

Jewish and the Roman authorities. They were bitterly resisted by the 

various Eastern cults that were also spreading like wildfire at the time. 

Yet the Christians, in spite of being largely drawn from poor and unedu-

cated backgrounds, ultimately were able to influence the whole Roman 

Empire. 

The situation that faced the early church bears remarkable similari-

ties to that which confronts the church in the western world today. All 

that is different is that they approached their task with a fresh revelation 

of the authority of the newly ascended King Jesus. Acts 4:23-31 is typical 

of how they responded to the pressures they faced. The modern church 

is more defeatist in its stance. 

Gary North3 gives a stimulating description of the battle of the early 

centuries. It is encouraging because there are so many points of similar-

ity with our own situation, and yet the effectiveness of the leaven can 

clearly be seen. 

Much was happening in the Roman Empire. Traditional religious 

beliefs were being eroded away, and many occultish religions were gain-

ing prominence. People had lost confidence in representative civil gov-

ernment. Raw power was the order of the day in politics; emperors were 

both deified and murdered. Emperor Augustus downgraded the authority 

of the Roman Senate. In spite of the Senate’s later attempts to regain 

power, the army still succeeded in installing Claudius, a fool, as a subse-

quent Emperor. When Nero came to power, he even had his mother and 

wife murdered. Nobody could trust politicians. 

The economy began to crumble. The currency was debased and infla-

tion soared. In the midst of all this, the government embarked upon mas-

sive welfare programs. The cost of providing free bread and circuses 

required soaring taxation levels. People remained on welfare for so long 

that it became a hereditary right to be maintained by the State.  

The moral climate showed similar signs of collapse. Pornography was 

rampant. Its appalling depravity is seen in the fact that to this day tourists 

are not allowed to see some of the paintings that have been preserved 

in the ruins of Pompeii. The upper classes, previously models for society, 

stagnated through abortion and infanticide. Their babies were left in the 
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holds a place for a remnant in the midst of darkness, as there has been 

such a group in the darkness of every age.                             

But is the remnant necessarily a tiny group of pathetic individuals 

grimly hanging on to the end? Could it not be that they are more like the 

famous Desert Rats in World War II? They were a group of soldiers, admit-

tedly small in number – but holding their own heroically, rather than 

hanging on pathetically. This remnant, in saving Tobruk, significantly 

affected the whole outcome of the war.

Wherever we find the remnant in scripture, like the leaven, and like 

the Desert Rats, they are victorious. We meet such a group in Habakkuk. 

The context of chapter 2 is of the wicked nations, under God’s direction, 

executing God’s righteous judgement on his rebellious people. But even-

tually God’s wrath is turned on those nations. He says to them, “Because 

you have plundered, the people who are left [the remnant] will plunder 

you” (v.8). The victorious remnant will have the last word.

Zephaniah says the same thing: “The remnant of my people will plun-

der them; and the survivors of my nation will inherit their land” (2:9). 

Micah puts it even more strongly: “The remnant of Judah will be in the 

midst of many peoples, like dew from the Lord, like showers on the grass, 

which do not wait for man or linger for mankind. The remnant of Jacob 

will be among the nations, in the midst of many peoples, like a lion 

among the beasts of the forest, like a young lion among flocks of sheep, 

which mauls and mangles as it goes, and no-one can rescue. Your hand 

will be lifted up in triumph over your enemies, and all your foes will be 

destroyed” (Mic 5:7-9). 

The Biblical remnant is a roaring lion, not a cowering wimp. It mauls 

and mangles – which is a wonderful motto for the church! It conveys a 

similar concept to the leaven Jesus describes in his parable. It may be 

small in size, but its presence changes everything around it. Ultimately 

its character predominates. Such is the nature of the Kingdom of God. 

Leaven on Earth

The victorious leaven can be clearly seen in practice in the early church. 
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fill all your institutions, your towns, walled cities, your fortresses..., your 

senate and your forum.”4

After 300 years, Christ had conquered Caesar. The power of Rome 

had crumbled before the Kingdom of God. The remnant had suffered 

horribly, but rather than becoming defeatist or pietistic, they had been 

slowly preparing to rule. The leaven was at work as they became an 

alternative government within the Empire. They were ready to rule. The 

rule of the church in those early years was not the rule of authoritarian-

ism. It was the rule of service. Men looked to the church for leadership 

because the church was seeking to serve in society. 

There are many examples of servant leadership at that time. One is 

Basil, who was Bishop of Caesarea in the fourth century. He built the 

“Basiliad.” It was a new city within a city, in the suburbs of Caesarea. It 

contained a church, schools, workshops, a fully staffed hospital and a 

hospice for poor travellers. 

Basil is remembered for his decision to establish monasteries in the 

city rather than in the wilderness. It was a profound statement, declaring 

that religion does not mean flight from the world, but overthrowing evil 

in the world. The Kingdom of God was not an excuse for escapism; it was 

a motivation for involvement. 

Since that momentous time, we have lost the initiative we had gained. 

The reasons are manifold and beyond the scope of this book.5 But we 

have another opportunity before us now. Society is again in the throes 

of disintegration. Where are the men and women with the answers? 

Defeat is inevitable for Satan and the kingdom of darkness. Because 

he has disobeyed God and disregarded His ways, he is bound to fail in 

his attempts to build society apart from God. His strategy and tactics are 

fatally flawed, for only God’s ways are perfect and guaranteed to be suc-

cessful. The leaven of the Kingdom of God will inevitably be the domi-

nant influence.

G.K.Chesterton has written of the amazing cycles of resurgent influ-

ence with which the church has broken out of even its most serious 

difficulties. “At least five times, therefore, with the Arian and the 

Albigensian, with the humanist sceptic, after Voltaire and after Darwin, 

the Faith has, to all appearance gone to the dogs. In each of these five 
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streets to die. 

So many of these characteristics of the Roman Empire have their 

modern counterparts. We face the same opportunity to see the leaven of 

the Kingdom of God work its transforming way through society. 

The early church had practical answers for the decaying world in 

which it lived. They built strong, pure families. They took care of the poor 

and the sick out of their tithes and offerings (in spite of their poverty and 

the excessive levels of taxation). They worked hard, refusing to become 

permanently dependent on welfare. They earned the reputation of being 

the most productive labourers in the Empire. They went out and picked 

up babies that were left to die – in spite of the fact that it was illegal to 

take home exposed infants.  

The church was persecuted. It was regularly being thinned out, either 

by death or defection. It was truly a remnant. But it was a remnant that 

was ready to rule, not a feeble minority hoping that Jesus would come 

and take them out of the midst of the great tribulation they were suffer-

ing. (None of them would have been able to imagine the pre-tribulation 

rapture spoken about so frequently today; how could you have con-

vinced them that the tribulation was still in the future?)  

So through all the suffering, the leaven was at work in the Roman 

Empire. The demise of the old order came to a head when Diocletian 

became Emperor in 284 AD. He tried drastic measures to shore up the 

crumbling political structure. But when even they failed, he became the 

first Emperor to abdicate. It was an admission of failure. The Roman 

Empire had reached the end of its resources. 

Within seven years of his resignation, Constantine came to power, in 

312 AD. He declared Christianity to be the lawful religion, and Christians 

were brought into the civil government. The new Emperor recognized 

what had become apparent as the yeast worked its way through the 

Roman Empire. There was no other force in the Empire that was stable 

enough, honest enough or productive enough to rival the Christian 

church. 

A statement of Tertullian made a hundred years earlier had been dra-

matically fulfilled. He had said with confidence, even at the end of the 

second century: “We came on the scene only yesterday and already we 
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the Arab religion he was fleeing. It was at this point of disillusionment 

that he had his famous visions, upon which he founded the religion of 

Islam. 

This only happened because the salt had lost its savour. It was there-

fore necessary for God to raise up the means of trampling down a salt-

less Christianity. The rise of Islam has been one of the major historical 

scourges of a church, which at times has literally been trampled upon by 

the followers of Mohammed. The principle was repeated with Genghis 

Khan. Again he was a sincere seeker after truth, ripe for the message of 

the kingdom. He asked Marco Polo to request the Pope to send a hun-

dred teachers to demonstrate the way of Christ. Instead, two years later, 

two teachers were sent carrying the message: “Become politically and 

ecclesiastically attached to Rome.” 

He rejected that message, choosing rather to accept Islam which he 

spread with zeal throughout Asia and Europe. If the church had retained 

its saltiness, Genghis Khan could have become one of the greatest pro-

ponents of the Kingdom of God. As it was, he became the trampler of a 

savourless church. 

In more modern times the church has again lost its ability to influ-

ence society with the message of the kingdom. In the eighteenth and 

nineteenth centuries, theologians began to embrace a philosophy of 

rationalism which did away with absolutes. Everything became relative. 

Ironically the church was leading people away from acknowledging the 

absolute demands of God upon men’s lives. The notion that “God is dead” 

was born in the theology of the church. 

Against that background arose men like Darwin. He had been des-

tined for ministry in the church. But it was a church that had lost its 

savour. And as he began to write, his theories were taken beyond his 

personal convictions, to trample underfoot the arguments of a church 

that was busy back-pedalling in its defence of a supernatural Creator 

God. The church had lost its relevance for society. 

In the same era, Marx also wrote. The first breakthrough for his ideol-

ogy was won in the environment of a savourless church. At the time of 

the Russian Revolution, a church council was sitting in debate on the 

issue of whether garments of a certain colour should be used at a par-
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cases, it was the dog that died.”6 

We live in a world that is characterized by mixture. But in the midst 

of that, we live in the certainty that the kingdom has come and is at 

work, and will yet triumph in the world. In spite of its smallness and 

hidden-ness, only the Kingdom of God has true and workable answers. 

The yeast will permeate; the remnant will win.

Pass the Salt 

Having considered the significance of the parable of the yeast, let us now 

turn our attention to other related images that Jesus used. He said that 

we are to be salt and light (Mt 5:13-16). 

Salt has so many uses that can easily be spiritualized as we seek to 

understand what Jesus was communicating here. Many believe that Jesus 

was referring primarily to salt’s preservative quality. It has the ability to 

prevent decay and to halt the spread of corruption. It is certainly true 

that if this preservative element, however small, is removed from society, 

society will rot. There is a tendency to decay, built into the fabric of the 

universe since the fall, that only the revelation of the sons of God can 

reverse (Rom 8:19-21).  Salt works unobtrusively in this way; its activity 

is only noticed when it is no longer there to do it. 

But with this positive statement that we are to be salt, Jesus adds a 

warning. It seems that the weight of his teaching falls as much on this 

negative aspect as on the positive. He says that it is possible for the salt 

to lose its savour, which happened after Constantine’s reign. There is 

much historical evidence to suggest that the church has become so cor-

rupted at certain times, it has consequently been thrown out and tram-

pled.  

In 571 AD, Mohammed was born in Mecca. That city was the centre 

of the idolatrous superstition of the Arab race that sickened him. 

Mohammed was so revolted that he began to look for purity in a religion. 

He looked first to Jews, but failing to find what he was seeking there he 

turned next to Christians. But he never found a genuine Christian. All that 

he discovered was a church that he regarded as being as idolatrous as 

CHAPTER 6   THE InFluEnCE OF THE KInGDOM

107



on in Egypt at the time. After years of decline in the church, with many 

of its institutions on the brink of closure, there had been a move of God 

bearing many similarities to the charismatic movement. A monk known 

as Matthew the Poor came out of a desert exile of prayer and study, and 

he became the spiritual leader of the revival. 

The unique element in this revival has been the determination to see 

the Kingdom of God providing practical answers to the country’s needs. 

The monasteries have laid aside their pietistic introspectiveness. Instead 

they have become research institutes from which a number of signifi-

cant projects have been initiated. 

They have researched the breeding of olive seedlings from the best 

varieties of southern Europe for adaptation to various Egyptian condi-

tions. A similar program has been investigating the cultivation of vines. A 

seven-year research program has begun, aimed at developing an 

“Egyptian Cow” from European and North American stock, in combina-

tion with existing local breeds. It would be suited to local climatic and 

vegetation conditions, and productive in both milk and meat. 

It is significant that the journalist used a biblical phrase when he 

described the effects of the current revival. He said that for hundreds of 

hectares around the monasteries, they are “making the desert bloom.” In 

a culture where open evangelism is forbidden, the message of the king-

dom is still flourishing. The growth of the church is catching the atten-

tion of the secular media. The influence of the kingdom is proving to be 

of value to society. The leaven is doing its work. The value of the salt is 

being appreciated.  

            

The Light Shines 

Having described the church as salt, Jesus went on to liken it to light (Mt 

5:14-16). He had said that while he was in the world, he was the light of 

the world (Jn 9:5). So clearly here he is thinking of the influence that the 

church is to have after he has returned to be with his Father. 

The comparison between salt and light is interesting. Salt is rather 

like the yeast in the parable we discussed earlier, in that it works unob-
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ticular point in the church service. The Russian church was subsequent-

ly trampled underfoot for decades. 

But in the providence of God, the very trampling carries the power 

to renew the saltiness. We have at our fingertips a saltiness that can influ-

ence the world with the message of the kingdom. But if we lose our 

savour, our relevance to society, may God be merciful to us in the possi-

ble consequences. 

      

The Value of Salt

Without the church acting as salt, society will inevitably decay, and the 

church will ultimately be trampled underfoot. But preservation was 

probably not the only use of salt that Jesus had in mind when he likened 

the church to it. In fact, according to one encyclopedia, salt has 16,000 

uses! 

Among these uses is the fact that Roman soldiers were sometimes 

paid in salt. It was called a “salarium,” from which we get our word salary. 

This tells us that salt is of value to the world. In fact it is valuable in at 

least 16,000 ways! 

The value of the church to the world is inestimable. She alone can 

show the world how the designer of the universe intended for his cre-

ation to be run. In the Bible, we have God’s blueprint for successful liv-

ing in every sphere. Only as the world is brought under the lordship of 

Jesus can the vast potential that God has locked up in the universe ulti-

mately be tapped. 

No wonder the Bible predicts the day when the nations will come to 

the people of God, and say, “Come let us go up to the mountain of the 

Lord, to the house of the God of Jacob. He will teach us his ways, so that 

we may walk in his paths” (Is 2:3). When the church is relevant and soci-

ety is decaying, the message of the kingdom will be seen to be the most 

valuable commodity in the world. It is the pearl without price. 

An interesting example of the value of a church being relevant to 

society was given in a radio broadcast in Britain on B.B.C. Radio 4, on 

February 9, 1985. The program was describing the Coptic revival going 
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vance to society as much as to the church. Certainly the Bible speaks as 

much to such matters as justice, productive labour and handling financ-

es, as it does to how to run a prayer meeting. Our mandate is to shine 

out to show the world how every area of life should be lived under the 

government of God, as revealed in the Word of God. 

Only when we take this mandate seriously will we become as prom-

inent as a city set on a hill, influencing the world as God intended us to 

do. The Old Testament looked forward to the day when that would be 

fulfilled. Isaiah had a vision of the last days when “the mountain of the 

Lord’s temple will be established as chief among the mountains; it will 

be raised above the hills, and all nations will stream to it” (Is 2:2). 

That same theme is further developed in Isaiah 60, describing the 

time when the people of God will become a focal point in the earth. It 

is interesting that the prophet sees this in the same terms as Jesus did: 

“Arise, shine, for your light has come, and the glory of the Lord rises 

upon you.... Nations will come to your light, and kings to the brightness 

of your dawn” (vs.1,3). 

Isaiah’s burning vision is for a corporate people of God whose 

impact is not restricted to saving a few souls. Rather they will carry a 

dramatic revelation to kings and nations. This idea is repeated a couple 

of chapters later. “The nations will see your righteousness, and all kings 

your glory” (Is 62:2). Our righteousness, which is what will have the 

impact, is practically living rightly in every area of life, under the Word of 

God.  

The call to be the light of the world is overwhelming. It is when dark-

ness covers the earth that we are called upon to arise and let our light 

to shine. But the heaviness of the darkness cannot overcome the light. It 

is estimated that on a pitch dark night, a single candle can be seen at a 

distance of 15 miles. The intensity of the darkness only serves to enable 

the light to stand out in relief with the greatest clarity. 

Furthermore, the Greek word translated “light” is phos, from which is 

derived our word “phosphorous.” This helps us to understand something 

of what Jesus meant when he said that the darkness cannot overcome 

the light. White phosphorous is a substance well-known to the military. 

It is often used in explosive devices for one simple reason: it burns with 
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trusively. Light, on the other hand, is active for all to see. 

This progression from the covert to the overt is also seen in the way 

Jesus taught his parables about the kingdom. In Mark 4, he introduced 

the subject of the kingdom with the parable of the sower. There the seed 

is hidden in the ground until eventually the fruit appears for all to see. 

He follows that with the story of the lamp on the stand. Having 

described the absurdity of placing a lamp under a bowl or a bed, he says, 

“Whatever is hidden is meant to be disclosed, and whatever is concealed 

is meant to be brought out into the open” (Mk 4:22). The point that Jesus 

is making is that while the influence of the kingdom can work away 

under the surface for a time, covertly leavening society, eventually it must 

come out into the open. Sooner or later, the Kingdom of God has to be 

seen for what it is.  

So, in the Sermon on the Mount, Jesus tells his followers that they are 

the light of the world. The high profile visibility of the kingdom is 

emphasized by two illustrations that Jesus then uses to make his point. 

First the light is as visible as a city that is set on a hill. This speaks of light 

affecting society at large. Secondly, it is as illuminating as a lamp set in a 

house. Here we see the influence of the kingdom in a domestic context, 

as a light that affects families and households. 

It is perhaps easier for us to come to terms with the latter illustration. 

It does not stretch our faith too much to believe that the quality of our 

family life can touch other families, and influence them for the sake of 

the Kingdom of God. Of course, it is more challenging in practice, to ask 

ourselves what kind of illumination our family provides our neighbours 

with, to enable them to see how God intended family life to be ordered 

under his government. 

But the imagery of a city set on a hill is far more daunting. It is almost 

overwhelming to realize that Jesus said that we are (not that we have to 

become) the light of the world. And this light is to be as a city set on a 

hill, a light that illuminates a whole society, which in turn acts as a rev-

elation of God’s ways to other societies. 

An illuminated city is Jesus’ model for the light of the kingdom. Our 

task is to shed the light of God’s word on every facet of life – personal, 

domestic, social, political and economic. Our message must have rele-
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Constantinian and Reformation eras was in the misunderstanding of the Biblical separation of 
Church and state.

6  G.K.Chesterton: The Everlasting Man, p.206 
(london: Hodder & Stoughton (People’s library Edition); 1927)
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a kind of fire that cannot be extinguished by any of the normal means. 

Whatever you do, it just keeps burning. Such is the light of the kingdom 

in the midst of the darkness: it cannot be put out.

Jesus’ faith in his church is clear. It is seen in the language that he 

uses. His words are descriptive rather than normative: he says that we are 

the light of the world, not that we should be. Jesus lived in the assurance 

that what was written in the Word of God concerning the future (such 

as the references that we have considered in Isaiah) was totally trustwor-

thy. It would come to pass. 

The influence of the Kingdom of God in the world is assured. It may 

start out as a tiny piece of yeast, but the whole lump of dough will even-

tually be leavened. The value of the salt will eventually be apparent, as its 

preservative influence is felt. The light will shine initially in individual 

households, as families live together under the government of God. But 

eventually the light will be that of the city set on the hill. The kingdom 

will be seen in the righteous behaviour of its citizens in every sphere of 

life. And the nations and kings will be drawn to its brightness. The spiri-

tual rock-breakers will triumph.

FOOTnOTES

1  For a full rebuttal of the view that these blessings are only for the Jews or the  
“millennium” after Christ’s return, I would refer the reader to: 
Crenshaw & Gunn: Dispensationalism Today, Yesterday and Tomorrow  
(Memphis Tn: Footstool publications; 1987); and: 
Roderick Campbell: Israel and the new Covenant 
(Philadelphia PA: Presbyterian & Reformed Publishing Co.; 1954)

2  R.C.Trench: notes on the Parables of our lord, p.116 
(london: Kegan Paul, Trench, Trubner & Co.; 1893)

3  Gary north: Backward Christian Soldiers, p.35-39 
(Tyler Tx: Institute for Christian Economics; 1984) 
A similar outline of the progressive impact of the kingdom in history may be  
found in:J.J.Davis: Christ’s Victorious Kingdom, p.65-82 
(Grand Rapids MI: Baker Book House; 1986)  

4  Quoted by leonard Verduin: The Reformers and their Step Children, p.28 
(Grand Rapids MI: Eerdmans; 1964)

5  Any readers who are interested in pursuing the theme of the failure of the church in this  
regard would do well to read the work of Verduin cited above. He argues that the failure in the 
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